




























member	 of	 the	 Russian	 intelligentsia	 in	 Diaspora.	 The	 novelty	 of	 this	 study	




spiritual	 life	 should	 not	 be	 considered	 a	 neo‐protestant	 approach	 (harismatic/	
pentecostal)	to	faith	development.	These	experiences	have	their	origin	in	the	
mystical	life	of	the	Church,	though	the	eastern	tradition	has	never	made	a	clear	



















We	 should	 also	mention	 here	 the	 Testament	 of	 Vladimir	Monomakh	
and	 the	 canonization	 of	 the	 first	 two	 Russian	 saints,	 Boris	 and	 Gleb.	 A	 first	
mention	of	their	celebration	was	made	on	24th	July	1093,	when	they	offered	




formulate,	 it	 has	 the	need	not	 to	 formulate”4,	 something	 that	 is	 found	 in	 the	
contemplativeness	 of	 Andrei	 Rubliov	 and	 in	 the	 foundation	with	 the	 patron	













by	 Paul	 Edvokimov,	 the	 life	 of	 orthodoxy	 is	 in	 fact	 the	 life	 of	 orthopraxy.	
“Orthodoxy	speaks	of	participation,	spiritual	advance	in	life	and	theosis.	But	if	
a	mystic	is	always	an	ascetic,	then	isn’t	an	ascetic	always	a	mystic	as	well?”7	
	 A	 statement	 that	 deserves	 detailed	 analysis	 describes	 an	 antinomic	
and	 dialectical	 relation	 between	 God	 and	man,	 in	 which	 the	man’s	 salutary	
















Regarded	 from	a	 certain	 perspective,	 this	 statement	 seems	 to	 be	 the	
beginning	of	an	argumentation	in	favour	of	pantheism	rather	than	of	an	apology	of	
a	Christian	kind.	The	interaction	between	grace	and	sin	neither	disappears	nor	
appears	 in	 the	 absolute	 superhuman	 as	 only	 the	 Embodiment	 offers	 the	
human	being	the	possibility	to	discover	something	both	humanlike	and	divine,	
that	is	a	spiritual‐human	union,	simultaneous	and	distinctive	in	manifestation,	














	 This	 is	 the	 main	 focus	 for	 us:	 the	 epektasis10.	 Through	 cleanliness	
towards	contemplation	in	darkness,	Evdokimov	observes	the	unitary,	inexpressible	
and	transdiscursive11	characteristic	of	spiritual	life	in	the	excellence	of	its	ultimate	
forms,	 in	 the	 climax	of	 the	dialogue	between	God	and	man.	 Iconosofia	 can	be	
regarded	as	 a	 form	of	 this	process,	 as	well,	 because	 it	 gives	 rise	 to	 teognosia,	







9	 Sfântul	 Grigorie	 de	 Nyssa,	 Scrieri.	 Partea	 Întâia,	 trans.	 Dumitru	 Stăniloae,	 and	 Ioan	 Buga	
(Bucharest:	Editura	Institutului	Biblic	și	de	Misiune	al	Bisericii	Ortodoxe	Române,	1982).	
10	This	word	summarizes	the	aspects	of	ekstasis	and	enstasis	by	the	fact	that	“the	soul	is	out	of	






















our	 own	 imaginings.	 This	 understanding	 does	 not	 suppress	 faith,	 but	 it	will	
never	be	a	direct	or	real	understanding15.	







































towards	 the	 Other	 one”	 in	 a	 synthesis	 that	 “keeps	 its	 own	 antinomy”20.	 He	
compares	 the	 western	 mysticism	 to	 the	 eastern	 one,	 reminding	 us	 that	 the	




conflict	 between	 the	 contemplative	 state	 (specific	 for	 the	 Easterners)	 and	 the	
western	activism,	translated	into	different	social	and	cultural	developments.22	
	 However,	 the	mystical	 eros	 is	 structured	 by	 the	 dogma.	 “Apart	 from	
the	Church,	there	is	no	mystical	life.	The	mystical	life	reaches	the	peak	of	freedom,	




in	 the	 Eastern	 spirituality	 and	which	 proves	 a	mental	 understanding	 of	 the	
imitation	 of	 Christ.	 Following	Christ	 implies	 becoming	 a	Christophore	 and	 at	
the	same	time	a	pneumatophore.	






































but	when	 I	move	my	hand,	 it	 is	all	Christ”	 (Hymns	of	divine	 love).	 The	 hymn	 is	
similar	to	the	pauline	expression	“I	know	a	man	in	Christ”	(II	Cor.	12,2)	and	which	
throws	us	 into	confusion	as	we	 inevitably	compare	 it	either	 to	 the	Symeon’s	







of	Baptism	 inaugurates	 sacramental	mysticism:	 “nobody	 is	 a	mystic	without	
Eucharist”25.	At	the	same	time,	Evdokimov	patristically	argues	 for	the	ages	of	
spiritual	becoming:	 “Baby	 Jesus	grows	up	under	different	 images,	 following	 each	
measure,	He	manifests	as	a	child,	as	a	teenager	or	as	a	grown‐up”	(Sf.	Grigore	
de	Nyssa‐	 In	Cant.	Or.	 III,	P.G.	44,	828)	based	on	the	passages:	“that	Christ	 is	
formed	 in	 you”	 (Gal.	 4,19),	 “until	 we	 all	 reach	 unity	 in	 the	 faith	 and	 in	 the	
knowledge	of	the	Son	of	God,	as	we	mature	to	the	full	measure	of	the	stature	of	
Christ”	(Ephesians	4,13).	
In	other	words,	each	person’s	spiritual	 journey	 is	related	to	the	 intimate	
discovery	of	our	Christ	the	Saviour’s	spiritual	age.	It	might	be	the	case	that	as	
grown‐ups	we	discover	Christ	only	as	an	adolescent.	Where	can	we	place	mystical	






















the	 life‐giving	 spirit	 feels	 extremely	 real.	 “The	 liturgical	 liberation	 from	 the	
oppression	of	times,	oppression	caused	by	its	non‐existing	dimensions	gives	rise	to	
the	presence	of	divine	in	man	and	allows	him	to	acknowledge	it”28.	This	explains	




















































collection	of	 articles	on	 the	Primacy	of	Peter	 in	 the	Orthodox	Church38	 on	 the	
life	of	the	Spirit	in	the	Church	confessing	the	truth	of	ecumenicity	and	veracity	
of	a	synod.	Antonie	Kartaciov	makes	an	integrative	statement:	“Any	negation,	
any	refusal	of	social	and	political	duty	 is	a	Monophysite	heresy,	 ignorance	of	 the	
human	nature	of	Christ,	a	sin	against	Incarnation”39	with	an	immediate	consequence	
that	 the	Christian	 faith	 cannot	 accept	any	 totalitarian	 regime,	or	any	neutral	
position40	of	secularism.	
Bishop	 Cassian	 Bezobrazov	 addresses	 these	 socio‐theological	 theses	



















laws	 is	 doomed	 to	 fail,	 thus	 rather	 opting	 for	 a	permanent	 testimony	 like	
that	of	Martyrs41.	Equally	realistic	is	his	perspective	on	biblical	hermeneutics	
and	 inspiration	of	 the	 texts	of	 the	Sacred	Scripture	 so	 that	 “those	who	do	
not	believe	 in	the	Resurrection	of	Christ	as	 it	 is	 lived	in	the	Church,	 found	
in	the	Liturgy,	proclaimed	in	the	Creed,	will	never	be	able	to	properly	read	
the	Bible”42.	
	 When	others	write	 about	Paul	Evdokimov,	 they	 recognise	 in	him	 the	





eschatological	 revelation	of	 the	 feminine	 is	 born	 in	which	 the	 Spirit	 and	 the	
discovery	 of	 the	 “viscera	 of	 the	 forgiveness”44	 of	 God	 move	 cvasi‐feminine,	
consoling,	revealing,	embodied45.	This	will	be	mostly	seen	 in	Woman	and	the	





faith.	 The	 entire	 effort	 was	 animated	 by	 a	 dialogic	 perspective	 between	 the	
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